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SYNOPSIS.

LECTURE 1. ONE BODY.

Difference of God's dealings with His people in the past and present dispensations, 1; Adam, 2;
Abraham, 3; Israel as a nation, 5; death and resurrection of Christ introduce a new thing, 6; the body
composed of Jew and Gentile, 7; the cross, showing the complete ruin of man removes the barrier to
God's free action, 8; God's thoughts set upon the glory of His Son, 9; first shadow of the Church's
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union with Christ precedes the entrance of sin, 10; Eph. 1 is then adduced to show that God develops
His counsels of grace before mentioning man's sin, 11; the cross not merely meets the desperate need
of man, but unites in one body Jew and Gentile, 12; a new man thus created, 13; a habitation in which
God could dwell, 14; Christ, God's true temple while on earth, 15; the truth of the one body claims the
attention of all Christians, 17; human and divine relationships, 18; Satan's grand object to hinder the
present operation of God in the saints, 19; and succeeds at man's weak point in that men likes to be
something, 20; and so easily falls a prey to the working of the enemy, 21; the glory of Christ's Person
as maintained by the Holy Ghost, the mainspring of the life and conversation of a Christian man, 22;
difficulties met with in reasoning about the Church on old Testament analogy, 22; Christ Head of His
body in resurrection, 23; consequently the body is heavenly as is the Head, 24; "Christian" means more
than "Saint," 25; bearing of the Gospels and Epistles on the one body, 26; servants and children, 27; a
Jew could never have put the Old and New Testaments together, 28; the cross the foundation of a new
revelation, 29; What is the unity of the Spirit? 30; Christians act on this unity only when gathered to the
name of Christ, 31; God's grace in reviving this truth in view of the Lord's speedy coming, 32;
exhortation to younger brethren and sisters, 33; the word of God the only standard, 34; "the world," and
"within and without," 35; my place as a Christian, 36; separation, 37; conclusion.

LECTURE 2. ONE SPIRIT.

Personality of the Holy Ghost, 39; work of the Holy Ghost in former dispensations, 40; Jewish
and Gentile view of Christ, 41; disappointment of Jewish hopes, 42; Holy Ghost sent down from
heaven is, next to Christ, the central truth of the New Testament, 43; disciples prepared for the doctrine
of the Spirit, 44; Holy Ghost not merely a power, but a Person, 45; why He cannot be known by the
world, 46; the Holy Ghost sent by the Father in Christ's name, and sent by Christ from the Father, 47;
God glorified in exalting the Man Christ Jesus, 49; the righteousness of God, 50; Peter's boldness by
reason of a purged conscience, 51; in the Trinity, subordination of Persons unscriptural, 52; the double
relation of the Holy Ghost — to the world and to the saints, 53; communication of risen life by the
Holy Ghost, 54; Holy Ghost on earth in the absence of Christ, 55; miraculous tokens of the Spirit's
presence at the outset, 56; grieving the Spirit, 57; the testimony of the Acts to the working of the Holy
Ghost, 58; the teaching of the Epistles as to His presence both in the individual and in the Church, 59;
the opening of 1st Corinthians shows the perpetuity of the Holy Ghost's action in the Church so long as
it is here below, 60; reason for the discontinuance of miracles, 62; God's wisdom in withholding them
now, 63; the Spirit the pledge of God's delight in the work of His Son, 64; Christ's twofold reception of
the Holy Ghost, 64; practical importance of these truths, 65; how the Holy Ghost works in the
assembly, 66; duty of a Christian to be where the Holy Ghost is owned, 67; why the Church is so weak,
68; owning the Holy Ghost does not hinder individual ministry, 69; true reason of meeting is to please
the Lord Jesus, 70; charge of bigotry weighed, 71; why ask people to come with me, while I do not go
with them? 72; note on remarks in a recent periodical that "different denominations are no hurt but a
great blessing to the Church of God," 73; search the word of God for yourself, 74; conclusion.

LECTURE 3. THE ASSEMBLY AND MINISTRY.

Assembly and ministry alike flow both from the accomplished work of Christ, 75; "Assembly"
rather than "Church," 76; the Rock upon which it is built, 77; Christ the Son of the living God, 78;
building of the assembly future in Matt. 16: 79; the baptism of the Spirit, 80; no Church till the Holy
Ghost was sent down to give unity, 81; consideration of the term "invisible Church," 82; no Church till
the death of Christ, 82; the congregation of Jehovah, 83; position of "such as should be saved," 84;



critical remarks upon Acts 9: 31, 85; authority for the same, 86; the case of the trespassing brother, 87;
grace in action instead of law, 88; a mistake often made about what love is, 90; the ordering of the
assembly by the Holy Ghost, 91; tests — not as to who are Christians, but what is of the Holy Ghost,
91; two things maintained by the Holy Ghost — the glory of Christ as to His Person, and the Lordship
of Christ as to His place, 93; assembly not dependent upon age or country, 93; the infant Church at
Corinth, 94; their new-born exuberance, 95; how to use a gift, 96; the meaning of the term
"prophesying,” 98; all to be done to edifying, 98; unknown tongues, 99; a revelation not possible now,
100; the canon of Scripture closed, 100; the presence of the Holy Ghost in the assembly, 101; a
member of the Church of God a member everywhere, 103; difference between a Church and the
Church, 103; letters of commendation, 104; our duty not to form a new church, but to cleave to the old,
106; Jesus in the midst, 106; where were you last Lord's Day? 108; how God can bless even Roman
Catholics, 108; what the faithful are to do who meet on God's principles, 110; unintelligence of those
who have never felt the cost of separation from the ruin around, 110; duty of a Christian in the event of
an assembly departing from the word of God, 112; action to be taken slowly, and with much waiting on
the Lord, 112; Ministry, 114; the Lord calls, sends, and controls, not the assembly, 114; preachers sent
by men an usurpation of the Lord's prerogative, 116; the case of Philip, 116; Paul and Apollos, 117;
difference of judgment recorded without censure, 118; case of Barnabas and Saul, 119; co-operation in
ministry allowed so long as there is no bondage, 121; subjection to chief men, 121; review of the two
lines of truth sketched, 121; note on "the ecclesiastical polity of the Church," 122; fluctuation in the
Church, none in Christ, 123; conclusion.

LECTURE 4. WORSHIP, BREAKING OF BREAD, AND PRAYER.

What is worship? 124; state of soul needed for worship, 125; sin and shame of man's interference
with the worship of God, 125, our privilege to say "We know," 126; man, unless born of God,
incapable of worshipping Him, 128; the great principle of worship shown in the word to the Samaritan
woman, 129; under the law God hid Himself, 130; under grace He revealed Himself, 131; three things
necessary to worship, 132; where ought men to worship? 132; God's title of Father not made known to
Israel, 134; God the Father in quest of worshippers, 135; the Jewish lamp replaced by the brightness of
the Father's glory, 135; do not forget that our Father is also our God, 137; what am I to do if asked to
join in worship? 138; fleshly worship suits a fleshly state, 138; what happens when Christian worship is
unknown or forgotten? 140; preaching the gospel not to be confounded with worship, 140; worship
founded on Christ (dead, risen, and ascended), and carried on by the power of the Holy Ghost, 141;
position of the unbelievers present where the assembly is gathered, 143; who can sing, and say Amen?
144; how many may take active part in the assembly? 145; on giving out hymns, 146; criticism, 147;
breaking of break, 148; the Lord's Supper, 149; characteristics of the first day of the week, 150; prime
object of the Supper is to remember the Lord's death, 151; when should the bread be broken? 151;
strangeness of procedure to those habituated to rigid forms, 152; thoughts sometimes expressed by
those who have broken bread, 153; what happened among the Corinthians through not duly
apprehending the character of the Lord's Supper, 154; the practice of appointing particular officials
considered, 154; the character of the Supper impugned if any official be appointed by man to
administer it, 156; the Supper leaves no room for human display 157; what is the meaning of 1 Cor. 11:
29? 158; the Lord's Supper a sweet privilege as well as a solemn duty for all His own, 159; Prayer —
Scripture does not speak of a "gift of prayer,” 160; the apostle lays down as a rule, that the men pray
everywhere, 161; conclusion.



LECTURE 5. GIFTS AND LOCAL CHARGES

Dryness of subject unless connection seen with Christ, 162; gifts are for the glory of Christ, not
the aggrandisement of men, 163; indifference to this a deep dishonour done to Him, 164; "gifts of the
Lord," not "gifts of the Spirit," 164; gifts consequent upon the ascension of Christ, 166; contraband
ministry, 167; "He descended first," 167; "He ascended that He might fill all things," 169; the world
can admire Christ and Christianity if altered to suit the age's taste, 169; Christ, only as risen, the
Church's Head 171; gifts in Ephesians and Corinthians compared, 172; gifts in Corinthians became a
snare, those in Ephesians are for perfecting 173; "apostles and prophets,” 174; not prophets and
apostles 175; character of ministry in the Church quite distinct from that which obtained while the Lord
was on earth, 175; the mission of the twelve to Israel, 176; earthly glory of Messiah fades for the time
to let in heavenly glory, 177; Who laid hands on the apostles 179; Saul's call when going, not to, but
from Jerusalem, 180; Paul a sample of one whom the Lord calls to be a minister, 181; how God has
made the great apostle the witness of non-succession, 182; the service of tables, 183; as far as the New
Testament speaks, no one was ever ordained by man to preach the gospel, 183; Acts 13, 184;
Archbishop Potter on Church Government, 185; the separation of Barnabas and Saul by the Holy Ghost
for special work, 187; if Paul and Barnabas were ordained in the current sense, then the lesser ordained
the greater, 188; what this laying on of hands signified, 189; the silence of Scripture respecting the
laying of hands on presbyters, 190; the absolute necessity of having a real commission from the Lord,
in order to appoint to office, 191; Christendom while fighting for its own order has missed God's, 192;
qualifications for eldership, 193; an unruly house a disqualification for eldership, 193; the word of God
nowhere hints at the continuance of an ordaining power, 195; the case of Titus, 196; man's ordination
puts one off the ground of faith in, and deference to, the word of God, 197; foolishness of making a bad
imitation of what was written exclusively to Timothy or Titus, 198; elders never mentioned as giving
gifts, 199; deprecation of the thought that the Holy Ghost can be conveyed by ordination, 200; how to
judge of the possession of a gift, 201; gifts to be proved by their power, according to the word of God,
202; gifts, sooner or later, sure to be recognised, 203; difficulties of one who has used a gift for a
livelihood, 204; dissent is religious radicalism, 205; the value of the word of God for guidance as to
ministry and Church office, 206; persons having qualification for eldership may still be found, 207; but
no power to ordain them as such, 208; Scripture has provided for this defective condition of the
Church, 209; exhortation to esteem those who labour, 210; elders not mentioned in the Corinthian and
Thessalonian assemblies, 211; but those who possessed spiritual power in guiding and directing, found
in both, 212; no new invention needed to meet the difficulties of the day, 213; fulness of blessing in
Christ for the Church now as in Pentecostal times, 214; plenty of room in an assembly for numerous
gifts, 215; gifts always sure, because Christ is the Head and source of supply, 216; conclusion. Note on
Acts 14: 23, 216.

LECTURE 6. THE RESOURCE OF THE FAITHFUL IN THE RUINS OF
CHRISTENDOM

Solemnity of the subject, 224; Christ's words of light require no tapers of man to make them more
distinct, 225; dishonour to the name of Jesus in Christendom, 226; difference between owning the ruin
and endeavouring to reinstate the Church, 227; the Church of God the greatest work, next to the cross,
that God has ever wrought on the earth, 228; to slight it is worse than any evil of former days, 229; the
days of Noah followed by the flood, and the days of Lot followed by the destruction of Sodom, types of
the day when the Son of Man shall be revealed, 230; Christendom's danger seen in Rom. 11, 231; its
non-continuance in God's goodness, 232; its excision, 233; its apostasy apparent from the first, 234; the



man of sin, and the Man of righteousness, 235; Antichrist, 236; Cain, Balaam, Core, 237; he who
defends Christendom, gives the Lord the lie, 238; deprecation of the apology, that the Lord will set all
right, 239; unsparing judgment His action when He comes, 239; the Lord's provision for the faithful in
the dark day, 240; the Lord's own weight of authority attached to "two or three" gathered to His name,
242; no wonder men shrink from Church discipline, seeing how it has been abused, 243; the duty of a
believer, to renounce every tie not connected with Christ, 244; which is best, your rules or God's word?
245; how is it that the doctrines of men have taken the place of the word of God? 246; electing a
minister, wholly at variance with Scripture, 247; evils resulting from the dissenting and parochial
systems, 247; advice to saints taking their place with the "two or three," 249; how to detect and exclude
what is not of God, 250; the great house, and who to separate from, 251; "He that departeth from evil
maketh himself a prey," 251; "The Christian world," or evil with the name of Christ attached to it, 252;
trusting the Lord for eternal life, and denying Him for a bit of bread, 254; what to flee and what to
follow (2 Tim. 2), 255; Christ addresses Himself to hearts, grieved at the dishonour done to His grace
and truth, 256; illustration of a rightly and wrongly constituted assembly, 257; Christ the centre and
rallying point, 258; no ground for fear, if the Lord be the helper, 258; conclusion.

THE CHURCH OF GOD.
Lecture 1.

"ONE BODY."

Eph. 4.

The subject on which, with the Lord's help, I propose to enter tonight is the one body, the body of
Christ; and this too not only as a great doctrine which the Holy Ghost has laid down with the utmost
clearness, and throughout a considerable part of the New Testament, but also, as far as I am able in a
short space, deducing some of its practical consequences, and showing its bearing upon the communion
and the conduct of every member of it, that is, of every Christian.

But in order to develop the special characteristics of Christ's body, it will be necessary to explain
how it differed from that which God revealed or set up in past dispensations; for there are distinctions,
and even contrasts, between the past dealings of God and that which He is now accomplishing to the
honour of His beloved Son. While there was of course always the only true God: while He had in times
past those He loved upon earth; while He ever wrought by His Spirit; while there was necessarily faith
at work in order to the blessing of souls; yet for all that there are essential and deeply important
differences, which none can overlook without loss to himself, without sure weakening of his testimony
to others, and, above all, without coming short of the just perception of what God Himself has nearest
to His own heart — His own glory in Christ.

Now it is perfectly plain, if we take up the Old Testament, that when man fell into sin God gave
certain revelations of blessing, all of which find their centre in the Lord Jesus. We see this from the
very beginning of Genesis. When sin entered, not only righteous government but grace instantly
followed. God was there; and in the presence of the guilty pair, and in defiance of the serpent, the
mercy of God spoke of that same blessed One of whom we are about to hear further and deeper glories.
In due time God brought out, in a distinct and personal manner, blessings in connection with Abraham



and his seed. There we have the domain of promise — not only revelation of mercy, but distinct
promise — to a given person and to his seed. This had not been the case in the garden of Eden. Man
fell there; and it is evident that fallen man could not possibly be the object of the promise of God.
There are promises for such: there could not be a promise to such. When Abraham received the
promise, he was not a fallen man merely but a believing man. It was as one elect, called, and faithful,
that God made him the depository of promise. But it was when Adam fell, before there was anything of
the operation of divine grace in him; it was when he and Eve had completely separated themselves
from God, that mercy, entirely irrespective of their condition or desert, held out a revelation of grace in
the person of Christ. The woman's Seed was presented more particularly as the destroyer of him that
had wrought this deep and, as far as it went, irreparable mischief — irreparable to the creature, but only
furnishing the opportunity for God to bring out His own grace to the glory of Him who, bruised
Himself, was to bruise the serpent's head.

The effect of the promise to Abraham was that a family was set apart unto God, and, in due time,
a nation. Next, we find that, as this nation was full of confidence in its own powers, God was pleased,
in the wisdom of His ways, to try them by the law, as we all know, given at Sinai. I need not enter into
the details, but just state the general outline of the divine dealings for the purpose of clearing my
subject. But the issue of that trial, however long God might delay, was not doubtful for a moment; for
at the very mountain where God spoke, the children of Israel set at nought the authority and the glory
of God, and bowed down to the work of their own hands: that is, the law, as a moral question between
God and man, was overthrown from its very foundations at the outset. God lingered — long lingered
— in patience, and meanwhile brought out His ways in every possible variety. The crowning
experiment of all was the presence of Christ, the Seed of the woman, and the Seed of promise, too; for
now came the person who answered to all the revelations and promises, the ways and types and
prophecies of God. He came, in whose person was found all that was worthy of God, and that was
suited to man. But the coming of Christ brought out the awful truth, not only that man is himself
corrupt, depraved, and loves his own will, but that he hates goodness — yea, divine goodness — in a
man. He is the enemy of God when manifesting Himself in the most blessed manner — in His own
Son; when manifesting Himself, not only in power — for we can understand a guilty creature alarmed
at holy power — but in perfect love, coming down in humiliation, putting Himself at the foot of man,
beseeching man; for this is in truth not a figure or exaggeration of man's mind, but God's own word.
Hear His description of it: "God was in Christ reconciling the world unto himself, not imputing their
trespasses unto them, and hath committed unto us the word of reconciliation. Now, then, we are
ambassadors for Christ, as though God did beseech by us," etc. His love beseeching sinners was the
attitude of divine grace in the person of Christ. What was the result? That man proved there was no
possibility of extricating himself by any means that God put at his disposal: that if it were a question of
man's delivering himself, no matter what might be the mercy or the blessing, no matter how deep and
full the grace displayed in a living person, man was too far gone — nay, so truly dead in sin, that, far
from being won by God's love, he only took advantage of it, and when Jesus put Himself at the foot of
man, he lifted up his heel and trod on Him, the Son of God. But if man thus, under Satan's malicious
guidance, cast out and crucified Christ, God in the cross not only demonstrated His love (herein is love,
indeed!) but wrought out redemption, a work suited even for those that crucified Jesus, capable of
blotting out the foulest sin man was ever guilty of. God has triumphed where man did his worst against
Him.

But this is not all. In the previous dealings of God, when He had given His law, God had
separated the nation that was called out of Egypt — had marked them off in the most distinct and
positive manner from all others. It was needful. Men might have complained that there had been no fair



trial; the corrupt examples of others would naturally lead astray. God set Israel apart by their
institutions, rites, ordinances, services, and His law; and by that law, and by those rites, He severed
them from all others; so that it would have been sin against God for a Jew to have communion with a
Gentile, no matter how godly and disposed to respect the law of God. No doubt there might be such a
thing as being brought out of Gentilism, at any rate to a certain extent; but still, all through the system
of God's dealings by His law with the Jewish people, there was the express and total severance of His
people from all the nations. I do not speak of the abuse of it, working upon the corrupt heart of man
against others — the pride of men's heart, who despised others because of their own divinely isolated
position; but apart from the evil use that Israel made of their separation, faithfulness to God then
required it, and His will was in the thing itself. God was proving before the whole world the painful
and humbling truth, that let a nation have ever such mercies, ever such privileges, ever such wisdom
directing their movements, outward and inward — nay, everything pertaining to them, the issue of all is
increasing enmity against God Himself.

The death and resurrection of Christ introduced a new thing in every sense. Now, Christians
admit this in general as to the work of Christ in its application to the need of the soul. There is no
person of ever so little spiritual intelligence, who does not confess, with more or less clearness and
thankfulness of heart, the all- importance of the cross of Christ for his need before God. There may be a
scanty perception of the extent of the deliverance, an interrupted and feeble enjoyment of the perfect
peace that has been made by the blood of Christ's cross; but there is no believer who does not in some
measure hold it and enjoy it, and thank God for it.

But there is more than the sinner's need met in the cross; and I direct your attention to what the
Holy Ghost gives us in Eph. 2, as showing the place of the cross in the ways of God — not merely in
the salvation of the soul. At the 13th verse it is written, "Ye who sometimes were far off are made nigh
by the blood of Christ. For he is our peace, who hath made both one, and hath broken down the middle
wall of partition between us; having abolished in his flesh the enmity, even the law of commandments
contained in ordinances; for to make in himself of twain one new man, so making peace; and that he
might reconcile both unto God in one body by the cross, having slain the enmity thereby." Now, it is
evident from this scripture, that the cross is not only the basis of peace for the soul, but the foundation
also on which rests the "one body" that God is now making of Jew and Gentile before Himself. And we
see this most plainly if we only look back to our Lord's own presence on earth. He forbids His disciples
going into the way of the Gentiles — forbids their entering any city of the Samaritans. Need it be said
that it was from no lack of love? It was not that His heart did not yearn over the most reprobate of
Samaritans; it was not that He did not appreciate the faith of a Gentile — He had not seen "such faith,
no, not in Israel." Notwithstanding, they were to go only to the lost sheep of Israel, because to such
only He was sent, and so were they too. Now, here we find at once that, while there was this
perfectness of grace in Christ, the holy order of God was none the less fully maintained. Law claimed a
state of things essentially different from what we have described in Eph. 2. There was a positive barrier
even during His lifetime, the very thing being formally prohibited, which, after He died and rose, was
not merely a duty, but the delight of love, the only adequate answer in the saints to that death and
resurrection. (See Matt. 28: 19)

How comes this to pass? On what is so mighty a change founded? On the cross. It brings out the
worthlessness of man, and most of all, the worthlessness of favoured, privileged, religious man — of
man under God's law. For if man under that law failed, what other law could avail? The law of God
was the wisest, the best, the most holy and just dealing that it was possible to bring to bear upon man's
natural state. And here was the total failure of man; and God well knew it all from the first, for He took



care that in the earliest book of Scripture, and all through, embedded in the very law itself, there should
be plain words as well as shadows, showing that man would sin, and that only Christ, by His blood-
shedding and His death could avail. The very first revelation of the garden of Eden is a witness of both.
Faith had no other expectation. But nevertheless there was a full patient, long-suffering trial whether it
was possible to get any good out of man, in the dealings of the only wise God with man. And now it
was demonstrated in the cross that all was ruined in man, and that the highest advantages, short of
God's saving grace, brought out the ruin most distinctly. Now there is room for grace to work; and,
beloved friends, it is upon this that it is my joy to speak a little tonight.

We have come down the stream; we have seen what man was when it was a question of his
working for God: we shall now look briefly at God when He puts forth His glorious power to work, not
merely for man, but for His Son; for oh! we never get the full blessing until we see this great and
glorious truth, that God has at heart His Son — that God is thinking, not merely of a blessing for you,
for me, for any of those that love Him — yea, and in sovereign grace, for those who love Him not, if
they repent and believe the gospel — but that He has His eye upon Him who did all and suffered all for
His glory, and has bound up that glory of God with the fullest, richest, everlasting blessing of all who
believe in His name. And now, then, as the fruit of the cross of Christ (where we have the weakness of
God, where nevertheless we have the triumph of God — God Himself coming down lower and lower
still in love, not merely, so to speak, beseeching man, but laying all the weight and burden of sin upon
the Lord Jesus, thereby meeting the desperate need of sinners by His Son suffering for them,) what do
we find? That in the cross He has given the death-blow to sin; He has "put away sin by the sacrifice of
himself," as we are told. But besides, by it all the distinctions of Jew and Gentile pass away, and God
brings out that to which He had always looked onward — that which was in His counsels not only from
the foundation of the world, but before it, and which consequently He had shown before there was a
question of law, and before there was a question of sin. For it is remarkable that the magnificent type,
which the apostle applies in Ephesians 5 to the mystery of Christ and the church, was brought in before
sin entered. (Gen. 2) In truth, it was a counsel that flowed out of what God was and is. It was God in
His own love, even God working from what was in Himself. No doubt, the entrance of sin has given
occasion for God to bring out His grace in blessed ways; but, for all that, we must ever remember that
there were thoughts and counsels of grace in God Himself. There was that which He ever had in His
own mind, for the revelation of which, no doubt sin might furnish the fit occasion. But sin was in no
wise the suggestive spring any more than the measure. On the contrary, we see God indulging, so to
speak, in the activity of His own perfect love; at any rate, we see Him thinking of, filled with, working
for, His own Son. And I think it is of deep interest to observe the fact just referred to — the shadow of
the church's union with Christ preceding the entrance of sin and the provisions of grace in view of sin.

And observe further, that as just seen in the type of Genesis, so it is in the epistle to the
Ephesians. Where is it that you have the counsels of God traced out? Is it after man's sin has been
portrayed in Ephesians 2? No; but in the earliest verses of Ephesians 1, where God gives the richest
development of the counsels of His grace, entirely passing over and ignoring in the first instance all
question of man's sin, shame, and need. This we have afterwards and in the profoundest way. There is
perhaps no part of the word of God which shows us the depth of human evil more than Ephesians 2; but
this is not at all the first thought. Hence we find in the first chapter, "Blessed be the God and Father of
our Lord Jesus Christ, who hath blessed us with all spiritual blessings in heavenly places in Christ,
according as he hath chosen us in him before the foundation of the world, that we should be holy and
without blame before him in love." And then it is only just by the way that the apostle alludes to the
fact of their sins, and in a single verse (the 7th), where we read, "In whom we have redemption through
his blood, the forgiveness of sins, according to the riches of his grace." With the exception of that



incidental notice of the fact of our needing redemption, the remission of sins, you would not know from
the first chapter of the epistle that the saints of God, these blest ones, had a single evil, or a particle of
sin connected with them. That is, it is God perfectly acting from Himself, in and for His own Son;
delighting in Him, putting honour upon Him, giving Him what was suited to Him out of His own
resources of love, and hence boundlessly to the saints, the body of Christ, as the end of chapter 1
describes them. It is thus that the Holy Ghost is pleased to introduce these astonishing counsels of
grace.

Then, in the second chapter, we have man's state looked at most thoroughly. We see him weighed
and found wanting as in no other part of Scripture. We have him here, not as an active being, alive in
sin, but as all over with him, dead in sin — "dead in trespasses and sins." He is, therefore, hopelessly
lost and utterly powerless in sins. The whole case is closed against him; and it is to this condition of
manifest moral death and subjection to Satan, that the grace of God applies itself, in His quickening,
raising, heavenly power in Christ Jesus.

But, again, we find that in the latter part of Ephesians 2 the cross of Christ is taken up, not merely
in connection with God's counsels, as in chapter 1, nor even in view of their desperate need who are the
objects of His counsels, as in the beginning of chapter 2, but in contrast to the previous ways of God
upon the earth. He is addressing Gentiles. Was it not a suitable occasion for God to unfold to them the
one new man, the mystery of Christ and the church, the body of Christ? They were hitherto ignored,
evidently outside all that God had been doing of old. God had taken up a separated people and had tried
them. The Gentiles were as non-existent, so to speak, before God. Not, of course, that the secret
providence of God did not watch and work — not that the grace of God did not act as to individuals;
but, regarded as Gentiles, they were outside. But now these are the very objects of heavenly grace;
toward Gentiles the call goes out loud and large. Not that they alone were brought into the church, for it
consists of Jews also; but it was Gentiles whom it seemed meet to God to bring into relief, in contrast
to the condition in which they were once, so as to make more manifest the blessing which His grace
now confers on both, in Christ the Lord. "Wherefore remember, that ye being in time past Gentiles in
the flesh, who are called Uncircumcision by that which is called the Circumcision in the flesh made by
hands; that at that time ye were without Christ, being aliens from the commonwealth of Israel, and
strangers from the covenants of promise, having no hope, and without God in the world: but now, in
Christ Jesus, ye who sometimes were far off are made nigh by the blood of Christ. For he is our peace,
who hath made both one."

There we have another fact, not only that they are made nigh to God but both made one — Jew
and Gentile that now believe made one body, as is explained more fully afterwards, the middle wall of
partition broken down, the enmity abolished in His flesh, "even the law of commandments contained in
ordinances, for to make in himself of twain one new man." It is not merely a new life, but Christ and
the church form one new man, a condition of things that had never before existed — " one new man, so
making peace; and that he might reconcile both unto God in one body by the cross, having slain the
enmity thereby: and came and preached peace to you which were afar off, and to them that were nigh."
Thus the Gentiles had been dispensationally afar off, the Jews were comparatively nigh; but now they
were taken completely out of their old condition. It is not, you will observe, that the Gentiles who
believed are raised up to the level of the privileges which the Jews used to possess, but that there is
now "one new man," wherein is neither Jew nor Gentile. Both, consequently, quit their previous states
for a new and most blessed position of oneness in Christ, which had never existed before save in the
counsels of God.

Here then is the church, the body of Christ; this is what God is working out. He is not only saving



souls, He is gathering; not only is He gathering into one, but He makes the believing Jew and Gentile,
while they are on earth, though previously by His own command the most separate, now to be one new
man in Christ, even His one body.

There is another truth connected with the church, revealed at the end of the chapter, which I
merely notice by the way. Not only is there a body formed — one body in Christ, but there is a building
upon earth, in which God dwells. Although it is not my business tonight to take up the subject of the
dwelling or habitation of God, yet I cannot deny myself the joy of saying a few passing words on this
wonderful place which God has given to His church.

And first of all it is to be noticed, in the Old Testament there was no such thing as a building or
dwelling of God, until there was a type of redemption. No matter what might be His mercy or
condescension to those He loved, He could not dwell with man until there was a basis of blood-
shedding, by which He could righteously abide with him. Hence, all through the book of Genesis, for
instance, God does not dwell with men; nay, He never speaks of it or promises it. But the moment the
blood of the passover is shed, and you have Israel passing through the Red Sea — the combined types
of redemption (one answering to the blood of Christ, the other to the death and resurrection of Christ, in
which a complete redemption is set forth in figure) — immediately you hear of God having a
habitation: God could now dwell in the midst of His people. It is not because the people were better:
who could imagine that? Look at Israel at the Red Sea; what were they to be compared with Abraham
or Isaac or even Jacob? Yet He who only visited the fathers can now dwell among the children, and put
this word into their lips, "I will prepare him a habitation." How comes this? Ah, beloved friends, how
little any of us estimate the mighty change and the wondrous effect of redemption? It is not a question
of comparing men, or their faith, or their faithfulness. God's estimate of redemption is the point; and He
shows that if there be only a type of redemption, He can come down typically, He can then dwell in the
midst of His people. I admit this was only a preparatory thing. There was a visible token of it, suited of
course to an earthly people; but still the great distinct fact is engraved on Israel's history, as the very
centre of their blessing, that God Himself deigned then to dwell in their midst. (Ex. 15: 2, 13, 17; Ex.
29: 43-46.)

The same thing is found here far more blessedly for the church on earth. On earth — and mark,
not before the cross but since — God is pleased to make His people to be His habitation. He came
down in the person of Christ, but Christ abode alone as far as the dwelling-place of God was
concerned. "Destroy this temple:" He was the only true temple. But when He died and rose, what then?
Redemption was accomplished; and now God could descend holily, righteously, suitably to His own
character, and could dwell in His people. It is not because the New Testament saints are more worthy in
themselves than those of old. He that knows himself and redemption knows that such an idea is a
fallacy and a falsehood; he knows that human nature is good for nothing as before God; he knows that,
in His presence, there is no question of flesh, or what flesh can glory in, "but he that glorieth, let him
glory in the Lord." But this is not all; not only is there a Lord to glory in, but now we have actual
redemption in Christ through His blood. How does God estimate the precious blood of His Son? What
does He feel about those on whom that blood is put by faith — those who are washed in it? Does He
not as it were say, "I can come now and take my place in their midst?" This is indeed one of the
precious characteristics of the church. It especially is even now the habitation of God. In virtue of this it
is that the church is called the "house of God," and His "temple," in different parts of Scripture. But I
must not dwell longer on this, because my subject is "the body."

We find, then, in Eph. 4, that the Spirit of God presses this exhortation, "Endeavouring to keep
the unity of the Spirit in the bond of peace." Next, He explains, "There is one body and one Spirit, even
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as ye are called in one hope of your calling; one Lord, one faith, one baptism; one God and Father of
all, who is above all, and through all, and in you all."”

Will it be imagined that this grand truth of the "one body" does not affect the judgment and
conduct of the Christian as well as his affections? We have been brought, I will suppose, to the
knowledge of Christ; we have found in Him the Son of God, the Saviour; we rest on Him as our peace
before God; we call on Him as our Lord. But have I no relationship with others on earth? Am I left here
simply and solitarily to look up to God? Have I to thread my way through the mazes of this world, only
using the word of God with prayer? Let me ask, What are my relationships? Am I only a child of God
with other children of His here and there? What am I to feel, as I look round upon those that name the
excellent name — that call upon the Lord Jesus Christ, both mine and theirs?. The ONE BODY is the
answer. God it is who forms it for the glory of Christ: it is united to Him. "We are members," as it is
said, "of his body, of his flesh, and of his bones." It is not for you, it is not for me, to define, even in our
natural relationships, our brothers and our sisters. Thank God, we are not asked: God does it; He gives
what suits Him, even if it be only in the domain of earth and flesh. He does not give us what we might
choose: we know our folly in this respect, He assigns each man a place — puts the high and the low
according to His own wisdom. And in that which He is doing for His beloved Son, has He less to do or
less to teach us? Is God's will of less moment there than in the mere outward world? Nay, my brethren,
nay: even moral men dispute not the will of God as to natural relationships. We know what human lust
may do — how it may break through every line of demarcation; but still after all poor man finds even
for himself, without thinking of God, the need and the value of owning the relationships which have
been established in nature here below. Now, is it not a most solemn thought, and is it not a fact which
ought to shame every Christian heart, that in the church which is so near to God, in that which is the
fruit of His own perfect love, in that which He is creating for the everlasting glory of His beloved Son,
what God orders, what God wills, what pleases God, is regarded as of infinitely less account to
Christians than even their natural relationships to each other? Is it or is it not the fact? Is it or is it not a
grievous sin?

How do you account for this? Whence the terrible triumph of the enemy? Why is it that there is
such darkness over the whole subject of the "one body" now? Is it because God has not revealed His
mind? What can be plainer in Scripture? Only a portion of the proofs has been produced from a small
portion of God's word; but what can be clearer than that, founded upon the cross of Christ, a new
condition has been introduced and established of God? that He is now calling out the Jews and Gentiles
who believe, and forming them into "one body?" — that, as He owns no other body than Christ's, so
this is His will about us, and our obligation to Him, even as it is the evident and only meaning of His
word that speaks of His church? How is it, then, that such a truth escapes the thoughts of man — that
you may search in vain to find it in writings new or old — that we have, some of us, long lived as
Christians, and many of us once churchmen and dissenters so called, yet all utterly ignorant of its
character? But if so patent, and with such a fulness of truth about it in God's word, how comes it to
have been a forgotten thing among His children?

It is not because there has not been sincerity — "godly sincerity" if you will — among Christians.
But whatever is near to God, whatever is the present operation of God, is always that against which
Satan sets himself with all his might and subtlety. And this, because it is bound up with Christ, because
it is the special actual will of God for His people. Therefore Satan seeks to thwart and mar. He does not
now try so much to darken other truths, but he takes up that which most nearly concerns the glory of
Christ as now displayed; whatever that may be at any given time, there is the battle-field, there the
arena, where no means are untried to blind and hinder God's children from understanding and doing the
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will of their God and Father. When God is gathering out His church, then is the enemy's season of
active unceasing effort, to oppose, confound, and obscure all the truths connected with it.

Besides, there is another question. How comes it that Satan finds it possible to succeed in the face
of such evidence as the New Testament affords? Alas! the reason of this, too — the moral reason — is
evident. The children of God may be the more readily deceived, because the doctrine of the church, the
body of Christ, brings God too close to us — sets His grace too richly before our souls — makes us feel
(if our souls believe, bow, and enter into it) the vanity of all things here. Alas! our hearts shrink from
the feeling. We naturally love ease; we like position in this world; we are fond of a little reputation, it
may not be perhaps in the vulgar world, but in the so-called church — something, at any rate, for self,
something outside the portion of Christ and the cross. The body is only for the Head, for the glory of
God, that the Son of God may be glorified thereby. Man in nature disappears; his glory wanes and
vanishes; his will is judged as sin. We do not like a doctrine and practice so peremptory, and withal so
heavenly. Men like to do something, and to be somebody. Man has in himself, whenever this is
allowed, that which exposes him to the power of sin, to the malice and wiles of Satan; and hence it is,
that this great truth was no sooner revealed than it began to fade. There is no testimony to it whatever
in the early fathers, and of course a position more and more distant and antagonistic as you descend.
Take up any writings you please: — Papists and Protestants, Episcopalians, Presbyterians, Lutherans,
Calvinists, Arminians — all ignore it. It is not that you will not find enough truth asserted and preached
for souls to be saved by; but the bare salvation of souls is not the whole truth, nor that part of the truth
which reveals the church of God. Were not souls saved before Christ? Was not salvation of the Jews?
Were there not faithful souls before God had a people upon earth? Was it not so from the very
beginning, before the flood and after it? Most clearly and certainly.

But there comes in another thing which was not true before, which God had not revealed or
established till the rejection of the Messiah, and for which He had reserved the sending of the Holy
Ghost from heaven. Now in the cross of Christ God has laid a foundation for this new work, and is
gathering together out of Jews and Gentiles His assembly, made in Christ one new man. Man likes to
be of importance to himself, and in this world. Just in proportion as he allows this, he falls a prey to the
working of the enemy; and the more easily does he deceive himself, because up to the cross of Christ
there was room left for man more or less. His total ruin, his enmity to God, his hatred of grace in the
revealed person of the Son, were never brought out in their fulness until then. Till then God was not,
could not, be known as He now is. But the only-begotten Son declared Him, and this in respect both of
sin and of His righteousness — a new kind of righteousness, which, by all means and on every side,
clears and blesses the guiltiest who now believes in Jesus.

Now, if there is to be a heart growing up into the revelation which God has made of Himself in
Christ according to His grace towards the Church, the one body of Christ, there must be the judgment
of nature, root and branch — the judgment of the world in which man arrogates some place to himself.
The church of God is based on the proved ruin of man, and is for the glory of God in His Son, as
maintained by the Holy Ghost. Now, this will show the immensely important place of this truth as a
matter for the soul both in communion and in conduct. Away with what does not touch upon practice
and the soul's relationship to God! But the fact is, that so far from the truth of the church leaving out
heart and conscience, intercourse with God, worship and service, there is nothing which brings them
out so much, and binds them so fast together, save only the truth of Christ's own person; there is
nothing more commanding, 